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taissible and beneficial to address departed Souls (who have been invested with the privilege of Intercession by Ecclesiastical usage or Papal decree) in order to obtain blessings spiritual or temporal. In both there is the same explanation, viz. that the direct invocation is meant to procure us the benefit of their prayers to God for us. The only difference is that in Rome the form and matter of the Invocation utterly contradict the explanation, while in Ritualism the explanation is refined to a point beyond human comprehension by the notion propounded by Canon Liddon, that these direct Prayers to the Sainfcs are Prayers to God that He will vouchsafe to hear their prayers for us. The practice is in kind the same in both, presupposes the same conditions,, and looks for the same results. In Some the Invocation of Saints is intelligible though untenable; in Ritualism it is both unintelligible and untenable. But this one point of difference does not destroy the identity of practice and of theory in all other points. Neither can it be proved that the Church of England sanctions this practice of Invocation by a doubtful interpretation of a single passage of Holy Scripture, which is certainly not recognised in our Church, inasmuch as, if it were so recognised, the practice founded on the interpretation would certainly have retained its place among us. Nor yet can any solid proof be drawn from the alleged opinion of Bishop Andrewes, who is no more than Hooker (to use Canon Liddon's expression) c one of the Formularies of our Church.31 And even could it be supposed that these two arguments might create a sort of presumption in favour of our Church's sanction of the practice, this would surely be more than counterbalanced by the fact that these Prayers to the Saints, wherever they existed in the old Service Books, have all been carefully expunged.
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